This article presents an edition of two sermons with the incipits Ingredere, benedicte Domini and Posuit Deus hominem which have been preserved at the end of manuscript Ms 434 in Leipzig University Library. Although previous research considered both texts as belonging to Peter of Zittau's collection Sermones de principalibus festis, preserved as part of the same manuscript, an analysis of the manuscript and the texts of both sermons supports the conclusion that these sermons were in fact written by an unknown member of the Zbraslav monastery in the second half of the 14th century.
4
This part of Ms 434 contains a specific method for identifying text to be omitted when copying (the word va-cat, whose first syllable marks the beginning of the passage to be omitted and whose second syllable marks the end of the passage); the same specific method is found in the autograph of the second book of the Chronica Aulae regiae; cf. e.g. UB Leipzig, Ms 434, fol. 6v a , 13r a , 16v a ; Bibliotheca apostolica Vaticana, Roma, Cod. Pal. Lat. 950, 19r, 26v . For information on Peter's autograph of the second book of the Chronica Aulae regiae cf. Bláhová (2006) , Hledíková (2013) , Pumprová (2012) .
5
For more information see Pumprová (2006a) .
6
The sixth sermon on the feast of the Nativity of Jesus in the second book of the collection, which is stylistically more complex than the other texts, is explicitly identified in the rubric as being aimed ad clerum (cf. Ms 434, fol. 115r b -116v a ). The first sermon on the feast of the Apostles Peter and Paul discusses the qualities that are required of prelates (fol. 162v a -164v a ). One of the occasional sermons at the end of the first book of the collection is entitled De sacerdote (fol. 93v b -95v a ); it emphasizes the dignity of the clergy, and was evidently intended to be used at ordinations of priests (cf. fol. 
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ČLÁNKY / ARTICLES space was left for the list of distinctions (fol. 170r-172v); the second book also lacks a list of sermons, which was to be inserted on the blank folios 101r-102r.
Two more texts follow after the blank folios 170r-172 in manuscript Ms 434. The first sermon (on fol. 173r-176r) is marked with the rubricated heading Exhortacio ad bonum, which is mentioned on the end-sheet of the codex, and it begins with the words: Ingredere, benedicte Domini, cur Although the older literature identifies both texts as belonging to the collection of sermons by Peter of Zittau, 9 more recent research leads us to a different conclusion. The aim of this article is to present an edition of the final part of manuscript Ms 434 and to give details of new findings brought by the analysis of the manuscript record of both sermons and their texts.
Manuscript. As has been mentioned above, the formal apparatus of the collection of sermons by Peter of Zittau was not comted; however, space was left to add the missing list of sermons and the list of distinctions, and both of the sermons that follow the collection Sermones de principalibus festis were written in a new separate quire (quaternion). With regard to the writing of the two last texts in codex Ms 434, it should be noted that these texts are written in much more broken lettering than is the case with the sermons from Peter's collection. The hand that wrote the basic texts must therefore date from after Peter of Zittau's death ( † 1339), some time in the second half of the 14th century. Some words from the original text were omitted by the scribe; others were left out because he could not read them, and others were incorrectly read and transcribed. 10 Most of these errors were corrected by another hand dating from the same period, writing in a lighter-coloured ink and using a more casual, rounded style of lettering. 11 The texts of 9 Cf. Schneyer (1972: pp. 807-817) ; Helssig (1995: p. 679 ). Both texts were listed as part of the collection of Peter's sermons by Johann Loserth, despite the fact that he had doubts about Peter's authorship; cf. Loserth (1881: p. 397 , note 2).
10 E.g. on fol. 174r a the missing non has been added in the right margin next to the 12th line from the bottom; the same correction can also be found in the left margin next to the 21st line on fol. 174v a ; on fol. 176v b the missing est has been added in the left margin next to the 4th line; on the 7th line from the bottom of fol. 174v a the word rite (which makes no sense) has been corrected to in te; on the 6th line from the bottom of fol. 176v a the incorrect qui has been corrected to quibus; on the 6th line from the bottom of fol. 178r b a blank space has been filled with the words ad cadavera venerunt, etc. However, not all errors have been corrected.
ČLÁNKY / ARTICLES both sermons are complete, but its formal apparatus was (as in the collection of sermons by Peter of Zittau) not completed. Rubrication was used only on the first page of this part of the codex (on folio 173r) for the heading, the large initial letter at the beginning of the first sermon and the beginnings of sentences and paragraphs in the text; on the following pages spaces were left blank for this purpose.
Ingredere, benedicte Domini
The sermon with the rubricated heading Exhortatio ad bonum displays the typical structure of a thematic sermon. 12 The citation of the central verse from the Bible -the theme -is followed by an introduction to the sermon (prothema), which begins by outlining a basic interpretative framework for the chosen passage from scripture: the words with which Laban welcomed Abraham's messenger, who had come seeking a wife for Isaac, are explained in the spiritual sense and typologically interpreted with reference to the situation for which the sermon was intended. According to the sermon, Laban said these words as a prefiguration of Christ (sub typo Cristi), and Christ -today and at all times -calls upon every monk to follow him (cf. § 1-2). Viewed from this perspective, the greeting benedicte is addressed to the monks, so the preacher also addresses the following distinction of the word "blessed" to the monks: a blessed man can be recognized by the fact that 1) he has been chosen by God to renounce the world and external affairs in order to live a life of contemplation, following the guidance given by Bernard of Clairvaux and also by Cicero, according to whose example monks should experience the absence of other people and the release from manual labour as the direct opposite of solitude and leisure ( § 3-4); 2) a blessed man is rebuked and instructed by God ( § 5); 3) a blessed man has been elevated by God in order to bring nations to rectitude and, thanks to his virtues, to contemplate God's glory through his inner vision ( § 6). Before the transition to the main part of the sermon, it was conventional for the speaker to acknowledge his inadequacy as a preacher, and to conclude this captatio benevolentiae by asking the Virgin Mary for assistance and reciting the Ave Maria ( § 7).
The sermon itself begins by dividing the theme (divisio thematis) into three main parts, termed the principale membrum ( § 8). 13 The preacher thus states that the theme consists of: 1) God's attraction and invitation (attraccio seu invitatio Domini) in the words Ingredere, benedicte Domini; 2) a rebuke to the invitee who is hesitant to arrive (tardantis invitati redargucio seu increpacio): Cur foris stas?; 3) the preparation of an eternal abode (possessionis eterne preparacio): Preparavi domum. Before developing and expanding on each of these three parts (a process which theoretical manuals for preachers termed dilatatio, prosecutio folio, writing out the word in full. E.g. in the bottom margin of fol. 173v b he wrote diviciis (expanding the abbreviation in the third line from the bottom), and on fol. 176r a the word facturi is written out in the right margin next to the 10th line.
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ČLÁNKY / ARTICLES thematis or, like the preceding part, divisio), 14 the preacher interprets them as a reference to the persons of the Holy Trinity -the power of the Father, the wisdom of the Son, and the goodness of the Holy Spirit ( § 9-11).
The explanation of the first part of the theme (primum principale membrum, § 12-19), concerning God's invitation and attraction of the invitee, draws on three manifestations of attraction that can be found in nature ( § 12): the preacher states that these are similarity (people of the same occupation love each other more, and similar birds fly in similar ways), places at low elevations (water flows downwards from slopes to these places), and warmth (the heat of the sun attracts water from the earth up into the clouds). All three forms of attraction are likened to the relationship between God and a monk -and the preacher reminds his audience of the demands that this relationship places on them. Just as Christ became similar to man, so a monk must become similar to Him -by means of patience ( § 15), a blameless life ( § 16), obedient behaviour ( § 17), humility ( § 18), and the reciprocation of God's love ( § 19) . The preacher specifically calls on the monks to bear rebukes from their superiors (and also from people of lower status) joyously and without complaint -to react mildly to such rebukes, or rather to remain silent, as Christ remained silent in the face of unjust accusations ( § 15). In accordance with the monks' vow of obedience, they must obey their superiors without delay and with respect, otherwise they would be committing theft, perjury and lies ( § 17). They must also be careful to ensure that their humble clothing does not conceal pride ( § 18). The monks are called upon to reciprocate God's love through a paraphrase of the words of the groom and bride from the Song of Songs ( § 19). The preacher's explanations in the first part of the sermon are supported by a number of citations from various books of the Bible as well as several statements (either explicit or concealed) from the writings of Bernard of Clairvaux.
In the second part of the text of the sermon (secundum membrum principale, § 21-24) the preacher focuses his explanation on the notion of rebukes. He distinguishes two types of rebuke -rebukes given by man and rebukes given by God. He begins by listing five reasons for rebukes given by man: to obey God, to avoid sin, to cause people to fear sin, to bring them to love and goodness, and, through the rebuke, to achieve God's grace and a build good reputation among people ( § 21). He then lists five ways in which a person should issue a rebuke to another person: justly, constantly, mildly, harshly, and wisely ( § 22). Finally, he gives three ways in which man is rebuked by God ( § 23-24): angry rebukes (in ira) issued to those who are to gain righteousness in purgatory, furious rebukes (in furore) issued to those who are to be eternally damned, and equitable rebukes (in equitate) issued to those who are still living in their earthly body. In this part of the sermon, the preacher's words remain on the general level of moral catechesis, without taking special account of the monastic audience; the most frequently cited authority here is the Glossa ordinaria.
15
14 Cf. Briscoe (1992: pp. 56-57) .
15 In this part of the sermon, the author of Ingredere refers to several patristic authorities. All quotations seem to be taken from an unidentified intermediary source (a florilegium or a preacher handbook).
In the explanation of the third part of the theme (tercium membrum principale), the preparation of the abode, the preacher -in accordance with the usual procedure in medieval Biblical exegesis 16 -elaborates various meanings of the word domus. He distinguishes between material abodes ( § 24) prepared by man for man -both in the literal sense (houses made of stone and wood) and in the figurative sense (the grave). He then interprets domus in the moral sense, as an abode prepared by the soul for its groom, the arrival of God's mercy ( § 25) . It is evident that the preacher considers the intimate mystical communion between the soul of man and God to be a topic of particular interest for his audience, as he adopts a more personal tone in this part of the text (more frequently addressing the audience and using first person plural pronouns) and -as in the part of the text which explains how God attracts man through the glow of his love -he draws on the text of the Song of Songs and the thoughts of Bernard of Clairvaux. As a postscript he adds a brief explanation of the word domus in the anagogic sense ( § 26), as an abode prepared by God in heaven for His faithful. The sermon also includes the final conclusio, in the form of the conventional doxological formula ad quod nos perducat… Although the preacher addresses his listeners in a highly general way, giving no hint as to the precise identity of the audience (dilectissimi, dilectissimi fratres, dilectissimi cristiani, karissimi fratres), the close connection of some parts of the sermon Ingredere, benedicte Domini with issues of relevance to monastic life clearly indicates that the sermon was intended for use in monasteries. The author's noticeable fondness for citing the words of Bernard of Clairvaux, and his use of the phrase "our holy father Bernardus" (beatus pater noster Bernhardus, § 4), are in keeping with the place of origin of codex Ms 434, the Cistercian monastery in Zbraslav. It can also be no coincidence that the sermon Ingredere, benedicte Domini contains the following citations from authorities: in connection with the statement that if a person remains silent when witnessing his neighbour sinning, he himself is committing a sin, the preacher cites an elegiac distichon which was widespread in the Middle Ages (cf. Walther: 28993): Si quis delinquit, ut Paulus apostolus inquit, / qui consentit ei, fit reus ipse rei ( § 20) ; this couplet was used by Peter of Zittau in the second metre of Chapter 91 in the first book of the Zbraslav Chronicle. Similarly, the statement quem semel vidisse omnia est scivisse ( § 16) 17 occurs several times in an identical form in Peter's collection Sermones de principalibus festis. As a member of the Zbraslav monastery, the author of the sermon Ingredere, benedicte Domini may have been familiar with Peter's work, or he may have used the same sources (florilegia) when writing his texts. The sermon Ingredere, benedicte Domini differs markedly from Peter of Zittau's writings -in its length (it is almost one third longer than the longest sermon in the collection Sermones de principalibus festis), in its more complex style, and in its considerably more frequent citations from authorities. The sermon does not contain any indications of having been connected with a particular feast day in the ecclesiastical year, on which (according to the instructions issued by the General Chapter of the Cistercian order) 
Posuit Deus hominem
The second of the sermons analyzed in this paper does not contain any specification at the head of the page; however, it is clear from a brief note In eleccione prelati ("at the election of a prelate"), written by a different hand in the bottom margin of fol. 176r, that it was intended for a different audience than the first sermon. Like the preceding text, it too is a thematic sermon, though in comparison with Ingredere, benedicte Domini its structure is less formal: it lacks a prothema with a captatio benevolentiae and a prayer, and in the explanation of the individual parts of the theme the preacher does not use the designation principale membrum, unlike in the first sermon. In the written form in which it has been preserved, this second sermon begins with the division of the theme into three parts according to its religious meaning: the words of Genesis 2:15 are said by the preacher to describe who should appoint a prelate (God), what the prelate should be (a man), and what his tasks and activities should be (to work and guard the garden of delights) ( § 1).
The elaboration of the individual parts of the theme -focusing on various aspects of a prelate's actions -is preceded by an interpretation of the phrase paradisus voluptatis ( § 2-8). The garden of paradise is identified with the Church in its earthly form of existence (ecclesia militans), which abounds with many spiritual delights. The characteristics of this spiritual paradise are derived from the characteristics of the garden of delights as described in Genesis (especially Gen 2:8-10) and from the explanation of its literal meaning in the Glossa ordinaria: it is a paradise which is irrigated with water, bears fruits and is located in a beautiful place. In the earthly Church, this corresponds with three groups of believers: the penitent (penitentes), the proficient (proficientes) and the perfect (perfecti). The preacher illustrates the typical characteristics of each of these groups using citations from the Bible. He briefly reflects on the notion of the three states in man's spiritual journey to God -an idea which was generally popular in the mystical tradition, and a subject which was given a detailed treatment in the edificatory text Malogranatum, written at the Zbraslav monastery around the middle of the 14th century.
20
The explanation of the first part of the theme ( § 9-11) cites words from the Epistle to the Hebrews (5:4) -And no one takes this honour on himself, but he receives it when called by God, just as Aaron was -interpreting this passage as a criticism of dishonest practices 18 For details on Cistercian monastic preaching cf. Muessig (1998: p. 14) ; Kienzle (2000: p. 271 ).
19 Two sermons of this type -a sermon for a visitation and an edificatory sermon for an unspecified occasion -are appended to the liturgical sermons at the end of the first book in Peter of Zittau's collection Sermones de principalibus festis.
20 For information on the Malogranatum and the teaching on the three spiritual states cf. Gerwing (1986: pp. 159-170; 2004) .
Graeco-Latina Brunensia 21 / 2016 / 2
ČLÁNKY / ARTICLES that were common in connection with the appointment of both high-and low-ranking Church officials at the time. The preacher points out that many who seek ecclesiastical benefice behave entirely without shame, even resorting to violence in order to further their ambitions. This occurs even in the Roman Curia; aspirants to this high office gain the favour of executors who are responsible for the administration of prebends, and then, motivated by incredible levels of ambition and covetousness, desire the death of living persons so that they can become their successors ( § 9). If a bishop or abbot reaches an advanced age, the canons or monks in a monastery begin to compete among themselves, forming groups and alliances in an effort to gain this office. When a bishop dies, each group lobbies on behalf of its own candidate, and the responsible procurator in the Curia ultimately makes the appointment depending on which group pays morefor, as the preacher sarcastically adds, only the one who stands firm to the end will be saved (Matt 10:22; § 10).
To illustrate the battle for the office of prelate, the preacher skilfully cites well-known situations from the Bible: the children who jostled each other within Rebekah's womb (Gen 25:22), the twins borne by Tamar, which struggled against each other to emerge from her womb first , and the dispute between the sons of the Tekoan woman (2 Sam 14:4-6). When describing similar conflicts accompanying the election of a new Abbot, the preacher ( § 11) ironically refers to the scene in which the Apostle Peter was liberated from prison (Acts 12:7-8): if an iniquitous candidate is chosen and wishes to ensure that he will be appointed to the office, he sends an angel as his messenger, who strikes Peter on the side (i.e. the auxiliary bishops, episcopi collaterales) 21 with a silver hammer and says: "Get up quickly before our enemies arrive, and persuade the Bishop to appoint our chosen man!" And they then outdo each other in their praise of the iniquitous candidate. The preacher adds that many prelates have been appointed to the altar in this illegal manner, and that the same applies to lower-ranking officials, who are appointed by friends and relatives immediately when the post becomes vacant ( § 11).
The explanation of the second part of the theme -the word homo, in relation to the characteristics of a prelate ( § 12-18) -is based on the definitions of man, animal and accident, concepts which were widely known among medieval scholars from the study of logic in Boethius's translation of Porphyry's Isagoge, the introduction to Aristotle's Categories:
22 "a man is a rational and mortal animal" (animal rationale mortale), "an animal is a living, sentient substance" (animal est substantia animata sensibilis), and "an accident is that which may be either present or absent, without destroying the subject" (accidens est, quod adest et abest praeter subiecti corruptionem). First, the preacher explains ( § 12) that a prelate, as a man (homo) and an animal (animal), should be a substance, and not merely an accident, which is sometimes present and sometimes absent. The metaphor is then used to criticize those who receive numerous prebends and who believe that their nature is that of an accident: at one church they serve in person as the priest, while at another church they merely come to collect money; they do not care for their flock, but are Graeco-Latina Brunensia 21 / 2016 / 2 ČLÁNKY / ARTICLES merely interested in the wool from the sheep. However, they differ from a true accident in that their behaviour destroys the subject -i.e. the Church. This is the only point in the sermon at which the preacher explicitly addresses the audience -who can be assumed to consist of secular priests in charge of parishes -and calls on them to ensure that their nature remains that of an accident (in that they will not destroy the subject) and also that of a substance (in that they will always be present at their churches) ( § 13). The problem of the absence of prelates and priests from their places of work was discussed at numerous synods of the Prague Diocese during the second half of the 14th century.
23
The second characteristic of an animal -that it is living (animatus) -is discussed in relation to the courage with which a prelate should curb wayward members of his flock ( § 14) . Here too the preacher finds fault with many prelates, who act in precisely the opposite manner: they are lenient towards the proud and wealthy, while they oppress the poor and wretched; they exercise their power over a leaf carried away by the wind; they see blemishes on a priest in the furthest reaches of their diocese, while they are unable to see a blemish in their own house. The preacher finds parallels of such prelates in the world of nature, likening them to birds of prey and vultures. A prelate must therefore be not only courageous, but also sentient (sensibilis); he must feel sympathy with penitents, and he must be aware of the spiritual and bodily ailments of his subordinates ( § 15). The last two characteristics of a man -as a rational (racionale) and mortal (mortale) animal -are explained briefly, without any negative examples taken from contemporary ecclesiastical life: a prelate should abound with knowledge and should think of his own death in order to prevent him from sinning ( § 16-17) .
The main explanation of the second part of the theme -built around references to Porphyry -is followed by an additional section ( § 18) in which the preacher points out the difference between a man and a lion, and -drawing on several typical characteristics of this beast of prey -discusses other vices that can be found in prelates. Particularly, he states, they should eschew malodorous breath, i.e. harmful speech, verbosity, lies and slander. Instead, they should follow the example of monks talking at a table, with one monk reading and the other correcting him. Prelates should also not have the vicious claws and greedy teeth of a lion -which symbolize avarice and gluttony. The third part of the theme ( § 19), related to the job and tasks of prelates, is elaborated only cursorily, via several citations from the Bible; it is evident that the preacher's main focus in the sermon was on issues connected with the first and second parts of the theme.
The style of this second sermon is similar to that of the first, and it too is relatively lengthy (only the two longest sermons in Peter of Zittau's collection are longer). The text of Posuit Deus hominem also differs from Peter's sermons in that it pays particular attention to criticizing contemporary practices in appointments to ecclesiastical offices and the inappropriate behaviour of many prelates -as well as in the vehement (and even sarcastic) tone with which these practices are described. Peter of Zittau focuses his attention on describing the necessary qualities of a candidate in a positive manner, drawing examples from St Peter and St Paul: prelates should be chosen by Christ (i.e. via a canonical election); they should lead an exemplary life; they should abound with wisdom and knowledge; they should instruct and teach their flock; they should be resolutely good and aware of their own weakness, in order to be merciful. The fact that candidates do not always possess these qualities is conveyed by Peter in a relatively implicit manner, in connection with the requirement for canonical elections; he states that Peter and Paul were chosen by Christ himself, not through the instrument of men, as prelates do in return for money (i.e. simony), and that the Apostles did not actively seek office, as ambitious men do. 24 In this connection Peter cites the same words from the Epistle to the Hebrews (5:4) that are used by the author of Posuit Deus hominem in his discussion of the appointment of prelates. Both texts likewise cite the same verse (Hos 4:6) when emphasizing that prelates should be knowledgeable. 25 The markedly different handling of the same topic in both sermons supports the assumption that the sermons at the end of Ms 434 date from a time in which the practices surrounding appointments to ecclesiastical office and the immoral behaviour of many members of the clergy were viewed in a more openly critical light than had been the case at Zbraslav several decades previously, when Peter of Zittau was active. It is debatable whether the note in eleccione prelati in the bottom margin of fol. 176r does indeed reflect the occasion at which the sermon was to be given. A suitable occasion for sermons aimed at a clerical audience, criticizing various forms of immoral behaviour and giving examples from contemporary life, was a synod; during the last three decades of the 14th century the frequency of synods in Bohemia increased markedly in connection with the emergence of the reformist movement.
26
As has been noted above, it is my opinion that the author of the last two sermons in Ms 434 was a member of the Zbraslav monastery who was writing in the second half (probably the final third) of the 14th century. We know of three such figures by name: In the 1370s, Jošt of Zbraslav wrote a text on the immaculate conception of the Virgin Mary.
27 For a certain period Jan Štěkna ( † 1407) was a member of the Zbraslav monastery; he was a lecturer at the Cistercian general college (becoming a Bachelor of Theology in 1391). Štěkna was a renowned preacher, known inter alia for his sermons 28 On the literary work of Jan Štěkna cf. Kadlec (1966: pp. 102-104) ; on his activities in general cf. Siemiątkowska (1965) .
29 A recent analysis of Matouš's sermon at the Council of Constance is given in Soukup (2014: pp. 182-187) .
30 On the life and works of Matouš of Zbraslav cf. Kadlec (1966: pp. 104-106) ; Lauterer (1964; 1967) .
31 Excerpts were published by Mansi (1785: pp. 908-910) , Finke & Hollnsteiner (1923: pp. 497-498 (Leclercq -Talbot -Rochais [eds.] 1957 -1958 Claraevallensis, Epistulae 111, 3 (Leclercq -Rochais [eds.] 1974 -1977 .
49 Bernardus Claraevallensis, Sermones super Cantica canticorum 15, 1 (Leclercq -Talbot -Rochais [eds.]. 1957 -1958 12. Circa primum membrum principale sciendum est, quod tria attrahunt, scilicet similitudinis conformitas, hinc est, quod alia eiusdem spiritu et homines eiusdem officii se magis diligant et aves similes similiter volant. Secundum est, quod attrahit, declivitas seu loci humilitas, unde ad loca humiliora fluunt aque, Psalmorum: Qui 52 emittis fontes in convallibus. Tercium est caliditas, unde calor solis attrahit aquas in nubes. Per hec scilicet tria, per conformitatem, per humilitatem, per caliditatem, verus sol iusticie nos dignatus est attrahere.
13. Primo conformitate: Cum autem propter mandati divini transgressionem natura hominis sui status nobilis incurrisset mutacionem, facta est passibilis, corruptibilis, deputata eternis suppliciis nec per se poterat relevari. Deus, Dei Patris Filius, consubstancialis Patri et equalis, genitus ante secula, nobis condolens sine macula factus est homo nobis similis per omnia, particeps nostre fragilitatis, ut nos exules sue divinitatis tribueret esse participes. Ecce qui hominem prothoplastum ad 53 ymaginem et similitudinem fecerat suam tamquam ex exemplari exemplatum figurans, in fine seculorum in ennarrabili pietatis sue clemencia exemplar exemplatum, Deus homo dignatus est fieri. (Leclercq -Rochais [eds.] 1966: 347) ; cf. Est 8, 15; Mt 5, 35. 172 sub textu alia manu: in eleccione prelati L. 
